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formed from the very beginning my final aim. They are meant as the coping-stone of the arch that rests on the two pillars of Physical and Anthropological Religion, and unites the two into the true gate of the temple of the religion of the future. They are to show that from a purely historical point of view Christianity is not a mere continuation or even reform of Judaism, but that, particularly in its theology or theosophy it represents a synthesis of Semitic and Aryan thought which forms its real strength and its power of satisfying not only the requirements of the heart, but likewise the postulates of reason.
My object was to show that there is a constant action and reaction in the growth of religious ideas, and that the first action by which the Divine was separated from and placed almost beyond the reach of the human mind, was followed by a reaction which tried to reunite the two. This process, though visible in many religions, more particularly in that of the Vedanta, was most pronounced in Judaism in its transition to Christianity. Nowhere had the invisible God been further removed from the visible world than in the ancient Jewish religion, and nowhere have the two been so closely drawn together again and made one as by that fundamental doctrine of Christianity, the divine sonship of man. It has been my chief object to show that this reaction was produced or at least accelerated by the historical contact between Semitic and Aryan thought, chiefly at Alexandria, and on this point I have to confess that I have ventured to go far